I nter pretation of the Great Compassion Mantra (*3&jg), Heart Sutra (-+=5%) and
Diamond Sutra (& H5&
(by Wong Cheuk-kwan, 1968 graduate, January 2009)

1. The Nilakantha Dharani /Great Compassion Mantra (754 fEgard /A SEH)

Buddhists should be familiar with the “Great Congyas Mantra”. Many may recite it
regularly in the belief that this mantrgj would give them peace and safety in all situations.
There exist books in the bookstores, which desaibertain stanza as a certain type of god,
SO as to impress the readers that this mantra ggesenysterious power. There have been
inexplicable incidents recording that people, whoited this mantra regularly, were able to
remain safe when in serious illness or disasterslo not have the slightest doubt about the
mysterious effects of this mantra since religioa matter of faith and cannot be explained by
secular logic. Mantras are full of mystery, and’ibetan Buddhism, the learning of mantras
needs to be under the supervision of a master. eMerythis mantra has been introduced to
China for more than a thousand years, and the €hiBaddhists have recited this mantra for
centuries so revealing the meaning of the mantgeimitted. | started to learn about this
mantra in early 1990s. A few years ago, | decitte@xplore the meaning of all the 84
stanzas in the mantra.

| have read many references about the interpretafichis mantra but none of them | read is
able to give a full interpretation of the entire 8tnzas. On the websites of the Tibetan
Buddhists, different authors gave different expteoma  One book written by Mr. T J Wang
(GoR=UN=2 i ﬁé‘?i?ﬁ}ﬂ) provides an interpretation stanza by stanza. \Mang has
practised Tibetan Buddhism for many decades andahaaty good understanding of the text
of the mantra. His interpretation helps me greatlyjunderstanding the mantra but the
interpretation is still not complete. | was alsotfinate to find another book entitled-%Z
e T (& mrjs/@i)’p’ﬁﬁﬁfﬁﬁ?ﬁg, 1983)", which is a collection of different veram of the
mantra. Thank Mr. Huang for his effort to printstivaluable book which was distributed
free of charge. In this book, good interpretatadrmany stanzas is provided but still this
not complete and some explanations are questionable

Mr. T J Wang in his book said that if we did natite the sound of each stanza correctly, the
effects of reciting this mantra would decrease wulimlly. However, the Chinese
translation was completed many years ago and tganal Indian script was not left to us. |
decided to search on the Internet whether therst®eany acceptable Sanskrit version of the
mantra so that we can recite the mantra more gldsethe original version and at the same
time have the best understanding of the whole raantr



| am very fortunate to have found from this website article by an Indian scholar Mr.
Lokesh Chandra entitled “Origin of the Avalokitesvaf Potala”: -
(http://www.thdl.org/texts/reprints/kailash/kailag€ly 01 01.pdf This article records his
work of studying various versions of the text varttin ancient Indian script and his proposed
reconstructed Sanskrit text together with explamain English. The explanation in English,
though not provided stanza by stanza, is quiteringpsince it bridges the gap found in other
references. | am able to interpret the mantrazstdoy stanza based on his work and the
references mentioned above. In order to help argireaders understand the mantra stanza
by stanza in both Chinese and English, | have tegbithe mantra in the form of a table (ref.
Appendix A) with explanation in both Chinese and English. slot the Sanskrit text
reconstructed by Mr. Chandra, | have amended theeSa text slightly. After reciting the
revised text for some months, | have found nodlifty in reciting the reconstructed Sanskrit
and Chinese text. Moreover, with the explanatiorboth Chinese and English for each
stanza, it is be easier for readers to understamdblessings of Avalokitesvargf! EIT}—FJ'[

i) to all beings. Reciting the mantra will help b#ings ¢ “/%!%) to be liberated from
fears, vexations and attachments to desires, andniee adored to the Triple Gem ‘The
Buddha, Dharma ad Monkg{*= & : {4 - 3% - fﬁ)’.

Mr. Lokesh Chandra’s autobiography is given at tiveebsite of Wikpedia
(http://en.wikipedia.org/wiki/Lokesh _Chandra Lokesh Chandra is a contemporary scholar
of Buddhism and the Indian arts. He is the sotheffamous Sanskrit scholar Raghu Vira.
He has also served as a member of the Indian R3plha besides serving as a
Vice-President of the Indian Council for CulturaklRions, and Chairman of the Indian
Council of Historical Research. In 2006, he wasogmized with India's Padma Bhushan
award. He has to his credit over 360 works and édikions. Among them are classics like
his "Tibetan-Sanskrit Dictionary”, "Materials forHistory of Tibetan Literature"”, "Buddhist
Iconography of Tibet", and his "Dictionary of BudsihArt" in about 20 volumes. Presently,
he is Director, International Academy of Indian Duk. He is acknowledged as one of the
great cultural giants of India. Therefore, | calesi that his article “Origin of the
Avalokitesvara of Potala” can be trusted.

The Great Compassion Mantra was translated intoe3ki by Vajrabodhig [ﬁﬂ'—FﬁI) (worked
A.D. 719-741), twice by his disciple Amoghavajra ¢) (worked A.D. 723-774) and in the
14" century by Dhyanabhadrefﬁ,@f) (worked A.D. 1326 — 13636). The most popular
Chinese version read by Buddhists nowadays idithaslated by Vajrabodhﬁ[ﬁj’J'—Fﬁl).

According to Mr. Huang’s book on collection of @ifent versions of the Great Compassion
Mantra ““&EE ¥ (& Eﬂﬂi@ﬁ)ﬁ'ﬁﬁﬁﬁﬁ?@)”, the Buddha talked about this mantra to



several gods and bodhisavattas in the earthly jz@rad AvalokitesvaraZfi#/ | | riA[E'F'Z) at
Mount Potala‘ﬁ [&17). The Buddha told Avalokitesvara to take holdhos mantra so that
the beings in the future wicked world could be bee. Avalokitesvara took over this
mantra and swore that all beings who recited thigntna constantly would attain
enlightenment and superb merits. The Buddha ghientantra a name as “Nilakantha
Dharant (\ZE«[kE4"d)".  Later, it was given a secular name as the aG@ompassion
Mantra (“~ZE). What is the difference between #an (f¢E£7d)” and “mantra™ A
dharart is a type of ritual speech similar to a mantrae Word “dharani” derives from a
Sanskrit root dh.r which means to hold, or maln({p\iiﬁjfijt FJ“‘ =3 [Ejﬁ? ﬁ%‘iij fpli &
pudifl).  The distinction between “dhart” and “mantra” is a difficult one to make. We
can say that all mantras areadiris but that not necessarily all athris are mantras.
Mantras are generally shorter.

Where is Mount Potala? Mr. Chandra opined that MdRotala was located at South India
(please refer to the first paragraph if his arjicleAt present, Chinese Buddhists took Mount
Potala to be Mountain Putuowqilla [) at Chekiang Province#fi” ;). Please visit
http //baike.baidu. comIV|eW/22247 ht(]fFh LT P B~ PSR i) o2
[P B U B ’ﬂgﬂﬂ]%%ﬁﬁzgfjiﬁz ° ?’H‘“"“UI ( Mountain PutuO L]
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2. The Great Wisdom Beyond Wisdom Heart Sutra /Heart Sutra (45, % fa 2 %~

| have attained some degree of enlightenment ofHbart Sutra after learning it for

years. This sutra is very difficult to understasad, it is my wish to produce a simple
explanation for the readers for their daily praetic Up to the present level of my
understanding based on the Middle Way Buddhisngvehattempted to write down the
explanation in a simple format. The purpose isiétp ordinary readers to appreciate
the meaning of “Emptiness” this abstruse sutra prattice the six forms of Prajna

Paramita (i.e. charity, self-discipline, forbearandiligence, Zen meditation, and
transcendental wisdom) to free from all sufferindgife. It is atAppendix B.



3. The Diamond-Cutter of Perfect Wisdom Sutra/Diamond Sutra (& |45, & 5
AT MRS

Since this sutra is very long, | have attemptedrtmluce a condensed version of around 270
words in the same way as the previous masters nsadethe 800 volumes of the Great
Prajna Paramita Sutra\({%+ x%) into a simple “Heart Sutra” of 260 words, sumrniag the
central meaning of the sutra. Based on my undwaistg, | have written down the
explanation in a simple format to facilitate ordinaeaders. As attachment§i{f) are the
hardest things of our mind, we may need this dottzelp us cut away our attachments like a
diamond cutter is used to cut the hard materialisis atAppendix C.



Nilakantha Dharant' / The Great Compassion Mantra (+

Appendix A

TR RL/SEWR)

B = LA 2 ¢ izR English Trandation
by Lokesh Chandfa by Lokesh Chandra
_ Lo My PR e el 7 . e = Aok N fd ) o 1. Adoration to the Triple Gem (Buddh
1. Namo Ratna-traya/ l. =& fjeri—rf el PN/ I ariz=9 (&2 1) Dharama and Monks).
2-3. Namaarya valokitévaraya 2. 3 & [PeflER 3, B g G - ek 2-3. Adoration to the noble

4. bodhisattgya
5. malasattaya
6. malakarunikaya/

5. Briw i fk s N -
6. Frw i KoerDs -

e T

2-6. Bcix < EFEREA AEESEE -
(37 R= 7 % 0 3 X - 7 % o
LB B REARA S E et
S B R A E)

Avalokitesvara, 4.bodhisattva, 5.
mahasattva, 6. the Great Compassion
One.

ate

7.0m/ 8-9.sarva-bhaya-sodhanaya
tasya

10. ramaskrtva im

11. Aryavalokitgévaraya tava

12. namo Nilakantha/

T v/ 8-9. [Edh-" vh -
AI‘_E_‘:% .
10. s mLme w3511,

A S ke LT o

12. = @& - PRefggidr -

Fo e IR

T-9., TR A R4 - *7‘}&,}'{;.%2__ iy
Ao

10-11. emiz@i% b 4 L TP L2 -
12, R B aFE oo

7-9. Om, Having paid adoration to One

who Dispels all Fears,

10-11. O noble Avalokitwara, to You
adoration,
12 O Nilakantha

b Adharar (F<E£7J) is a type of ritual speech similar to a mantriae Word dharani derives from a Sanskrit root dhictv means to hold, or maintaii?ﬁﬁ ’ }‘\njt%i, ES fﬁ[ﬁ@ ’ }Eﬁ
T & pYERL. The distinction between dharani and mantradifizult one to make. We can say that all manaes dharanis but that not necessarily all dharamgsnantras.

Mantras are generally shorter.

2 The essay entitled “ Origin of the AvalokitesvafaPotala” is posted on the websitdittp://www.thdl.org/texts/reprints/kailash/kailagty_01_01.pdf
Mr. Lokesh Chandra of New Dehi is a contemporahosar of Buddhism and the Indian arstp://en.wikipedia.org/wiki/Lokesh_Chandra




13- 17. Shall enunciate the ‘heattiaran

13. hrdayam vartayisyami 13. 24 ahis 2i)el - 14, FAFPE-|13- 17 I ETeRBLE- 2K ,

, 3 ) which ensure all purposes,
14. sarvartha $éadhanam subham/ |7 & & #&JF - 20 8B FI - 7EGE T ER AR is pure and invincible for all beings, an
15.ajeyam 16-17. sarva-bhutanam |15. P#r% - 16, FEE-ESE “#- [F-BF v~ g% v o which purifies the path of existence.
bhava-marga-visodhakam// Bripe— - 17, = @RI -
18. Tadyath/ 18. tediws /- 18. TP EZ w 18. Om,
19. Qn/ Aalokadhipati 19. &/ - P prs tod - 19. RikG LpAEF 19-20. Adoration to the Lord of
20-21. lokatikranta/ 20-21. v M / - 20. BLA o 21 AgARE B ¥ - (E)‘;f]‘;'?encﬁ 21. the Word-transcending
22. ehy- [ehi] 23. matbodhisattva |22, % figrfl - 23, BT B EE 22. F - 23-24. ~ EFRE 22-23. Come, come, great bodhisattva
24. sarpa-sarpa/ 25.smara/smard24. fEd Fd/ - 25, FRBR/fRAY |24, sk ke 24. descend, descend.

26. hrdayam/ 27. kuru-kuru karma/

26.

KA

25-26. MARA S ERELED -

25-26. Bear in mind my heart-dharani.
26. Do the work.

27. Bp-itp %K% 27, #TiF % #riv g o
28. dhuru-dhuru vijayate 28. BRp-Ap TREEF - 29, Aw-28. FAFGREF 4T SRR - 29. 2 X kgf -|28. Hold fast, oh Victor, oh Great Victor
29. maha-vijayate/ TR - 0. FAETRRELITH
30. dhara-dhara 31-32. dharasjey  [30. Feefe—Fe i - 31, B ef| & - 31-32. T~ 30-32. Hold on, hold on, oh Lord of the
- Dharani.
. Wy




33 cala-cala 34. mama vimala- 333. Ed-iEd - 34. B A J A%-35. |33, 7# 7d 34, £ A FEn 0 33-34. Move, move, to my immaculate
murtte B 5 - 35, Hipfel et 1o liberation. 35. The adamantine king of
36. ehi-ehi/ 37. chinda-chinda/ 386.  fia-i* ik - 36. 3k kA5 o awakening. 36-40. Pledge, pledge.
_ _ _ s " N Destroy every poison.

arsa pracali/ 39. visam-visam  37. Z47-%F 47 - 38. i dpket 4l 3T, FrEgyo 38400 EREFFE - 7 ag 46 Not translated by the author.
40. pranasaya/ 39. ) %715 - 40. dpfegon "‘?F WAL EE - 41-47. Quick, bear in mind, quick, quigk.
41. hulu-hulu smara 42. huhwlu/ (41, =¥ vg—es g FafEde - 42, efog—ef 41-47. #AE A - g sE E L3¢ |Descend, descend. Being enlightened,
43-44.9r3- Sira siri-siri 45. suru- [ 43, - - 44 E5fl-E - | C Y (R being enlightened enlighten, enlighten
suru/ 46. bodhig-bodhiya A5, R FRE/. 46, ER-EHRT - me.
47. bodhaya-bodhaya/ AT, BB -2 5Kk - (EEaEE A R¥Edmyd  RBP I

Lontp b pERRR R B4 -

Bl EE-)
48. maittya 49. Nilakantha 48. o w ik - 49, FReERFE 4 48-49. F §€ B &2 itk o 48-52. Oh merciful Nilakantha appear
50-51. darsanam/Pratayananayal50. + &/ - 51. es 78 A28 - |50-52. HFTRA L4 EE o unto me.

o : s y e - e 50-52. To You who eyes us, halil.
. -54 . 52. % # w53, EF i -b4 R F -53-b4d. =K o FAL ’

o2.siha/ 53_54 siddaya s\aha/ 4 'i 4 poEt » 53-54. To the Great Siddha , hail.
55-56 mahsiddhiya s\aha/ 55. B ZFe & - 56, mH 3w - 55-56. < Ff o FAL e




57-59 siddhayogdvaraya s\aha/
60-61 Nilakanthaya sba/
62-63 varaha-mukhaya svaha/

64-65 narashimhaiukhaya svahg

66-67 gada-hastaya svaha/
68-69 cakra-hastaya svaha/

70-71 padmahastaya svaha/
72-73 Nilakanthgzandaraya svah

74-75 Mahatali-Sankaraya svahz

. PReBAERS 4 5 PR - 65,

L EEER-P L - 69,
LRSS E R - TIL
. TR Rl T o T

if’v‘vé?lﬁ H8. ¥ aE v PR 59, 2 i 37,
. FRepEdr - 6.
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R
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e T

57-H9. fﬂ;é?]iﬁrﬁ =a ’,}_q\:jT‘A:—ﬁ s E AL o
60-61. + 52 F ,a“m\i» BORFCR K A
62-63. f‘* ¥ W K A
64-65. +FiLT lﬁ'];aqu,iﬁg s EAE o
66-67. 3+ & & I{E’];%GV,T&L—'FI*Z s E R o
68-69. ﬁﬁ/éx}z%qk?u—g s E Ao

70-71. iﬁ-xf}%%s@;ﬁ R

T2-T3. F FF B 2 SR B Rz R

% + A5
T4-75. H# 24 Fﬁ:—%’ s AL o

2

(SR E @2 Rk~ B a2l d
B R LABMBET A R KA
S GRSl o
7?q\3gm - JiF o 1?{.}a ~Ee o
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224 BBy ERESUE AT R4
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57-59. To the great Siddha in Yoga, hdil.
60-61. To the blue-necked One, hail.
62-63. To the Boar-faced One, hail
64-65. To One who holds a Lotus in H
hand, hail.

66-67.To One with lios head an
face, hall.

68-69. To One who holds a Cakra
(wheel), halil.

70-71. To One who holds a weapon, hai
72-73. To Nilakantha smeared (with
ashes), hail.

74-75. To the blue-necked far-causing
one, hail.

[#%57 Final Salutation]

76 Nama ratna-traya
77-79 Namaryavalokitegvaraya
80 bodhisattvaya svaha

*&Ekgép%

& @ erR—vs el R BN .
éﬁ,Wﬂ%-m.ﬁﬁé%-m.
wie - 80 B fEu R Kk -

76, eRik ik = F o
77-80.
(m i~ E~EFEAYF

'
e = & , vz

.L—ﬁ;:'ﬂ

ER
B R

76. Adoration to the Triple Gem.
77-80. Adoration to the noble
Avalokitesvara bodhisattva, hail.

81-840m siddhyantu mantra paga
svaha
(Not part of the Mantra)

. H %E&’K 82.
R84, M,

& 7% - 83T

-

81-84. Tt %L ’})?‘7;{%5':,‘\2{;0 O

WL ATH 0 R OB k)

81-84. Onenes®1n) with the success
(svaha) of achieving (sidhyantu) these
invocation (mantra) verses (pada)!
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Great Wisdom Beyond Wisdom Heart Sutra (Heart $utra

‘fh%ﬁtﬁiﬁé
(by C K Wong, July 2008)
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Jmeditation,

where he is entirely free from all suffering.
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When the free Bodhisattva deeply practices thenBrBarania
(i.e. charity, self-discipline, forbearance, diligence, Zen
and transcendental wisdom), he perceive
insightfully that his five aggregates of bodye(form, feeling,
conception, volition and consciousness) are Empty of a
inherent permanent nature. He is enlightened eftrinth of
‘Emptiness’ (.e. all things are interdependent; arising or
perishing depends on external factors) and attains Nirvar
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The Buddha told Sariputranié wisest disciple), “Form arise
from Emptiness and Emptiness gives rise to FormmHe thug
identical to Empty and Empty identical to Forimikewise
sensation, discrimination, conditioning, and awassn ar
Empty of any inherent permanent nature.
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With the Bodhisattva is enlightened of the truth of ‘Emptiness
Nirvana, he possesssaper wisdom and no longer relies on
body’s five aggregates, or six sense orgamesdyes, ears, nose,
tongue, body and mind) to respond to the six datag form,
sound, smell, taste, touch, and mental formations) respectively
His contact with the world is not constrained by #ighteel
domains of six sense organs, six data andcensciousness
(i.e. eye consciousness, ear CONSCiOUSNESS, NOSe CONSCIOUSNESS,
tongue consciousness, body consciousness and mental
consciousness). The world contacted by his super wisdon
limitless.
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When the Bodhisattva attains super wisdom, he ifongeras
ignorant as normal people. Therefore,does not go into tk
Twelve Links of Rebirth and Death like norheeings, and dog
not need to eliminate ignorance Without going into th
Twelve Links, he will not get aged and dead, and doesret]
to eliminate the vexation of aging and death.
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The Bodhisattva is completely free from sufferirep he n
longer needs to investigate the causes of suffefing ways @
removing suffering and practice ways of removingdfesing.
With super wisdom of Prajna attained, he no longeedsto
attain secular wisdom since nothing needs to laénatd.
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So the Buddha told us that the Prajna Paramitachwisi the
great transcendent mantra, the bright mantra, thexaelled
mantra, and the supreme mantra, will help us renatitgpes o
suffering. This is true and not deceptive.
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“Go Go Go to the Other Shore of the sea of birtth @ath, on
@(gaj ' which to end the cycle of rebirth and death, an8llbesed with
SRR perfect enlighten.”

Let us recite the mantra,
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The Diamond-Cutter of Perfect Wisdouatr&
:F-E{[*\ﬁﬁfiﬁif'

(by C K Wong, August 2008
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Su bhuti(The Buddha’s disciple who best understood the
meaning of ‘Emptiness (i.e. interdependence ahaligs in
the universp, listen well, and attentively! Tho
who have set out in the Bodhisattva Veh
should stand, progress and control their
thoughts. For all beings in the universe,
must lead them to Nirvana, into that Realm
of Nirvana which leaves nothing behind.
(Translated by Edward Conze 1951)
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He is not to be called a Bodheing, ir
whom the notion of a self or of a be
should take place, or the notion of a liy
soul or of a person. A Bodhisattva, Vv
gives a gift should not be supported b
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This dharma which the Tathagata has 1
known or demonstrateccannot be graspe
it cannot be talked aboutt is neither ¢
dharma nor a no-dharma. And why?
Because an Absolute Tru#xalts the Hol
Persons. The harmonies of Buddhafields,
the harmonies of Buddhafields, Subhuti
no-harmonies have they been taught by
Tathagata. Therefore, he spoke
'harmonious Buddhafields'. T
Bodhisattva, the greatbeing, shoul
produce an unsupported thought, a thot
I ERAS] P which is nowhere supported.
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Wherever there is possession of mg
there is fraud. Wéarever there

no-possession of no-markghere is n
fraud. Hencethe Tathagata is to be s¢
from no marks as marks. The Budd
the Lords have left all perceptions behing
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Those who by my form did see me
And those who followed me by voice
Wrong the efforts they engaged in
Me those people will not see.
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The Tathagata has taught this discourse on
Dharma as unthinkable, so just an unthinkable
karma result should be expected from it.
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Subhuti, past thought 1S not got at; future
thought 1s not got at; present thought 1s not got
at. The Bodhisattva should acquire a heap of]
merit, but should not seize upon it. Therefore
1S 1t said, 'he should acquire'.
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All dharmas are: -

As stars, a fault of vision, as a lamp,

A mock show, dewdrops, or a bubble,
A dream, a lightning flash, or cloud,

So should one view what 1s conditioned.
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